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In the name of Allah, the Mercy-giving, the Merciful

Principles of Shariah had beeen discussed by many scholars. Imam Shafei discussed it in Risl;ah and Kuitabul Umm, Imam Ibn Hazm Andalusi (d. 1064CE/456 AH) in Muhalla and Shah Waliullah Dehlawi (d. 1762 CE / 1176 AH) in Hujjat.

I have found that Principles of Shariah had been summarized briefly by Imam Ibn Hazm Andalusi and Shah Waliullah Dehlawi.

Imam Ibn Hazm Andalusi summarized in his al-Muhalla (vol. I, pp. 50-70): 

Point 1. The religion of Islam makes it compulsory that no tradition is acceptable (as religious duty) except the Quran or what is proved to be authentic sunnah. 

Point 2. The saying and instances of the Prophet (pbuh) narrated / accepted by all scholars is called izma (concensus). Such izma must be accepted; yet the sunnah transmitted by any groups or any person is also acceptable. (see Point 6)
Evidence:  Allah says: 

Nor does he speak from [his own] inclination.

It is not but a revelation revealed, (Surat Najm: 3-4)

Follow, [O mankind], what has been revealed to you from your Lord and do not follow other than Him any allies. Little do you remember.       (Araf: 3)

This day I have perfected for you your religion and completed My favor upon you and have approved for you Islam as religion. But whoever is forced by severe hunger with no inclination to sin - then indeed, Allah is Forgiving and Merciful.   (Maidah: 3)

Point 3. If anybody find difference between two saheeh hadiths or between a Quranic verse and a hadith, then it will be required to follow the both instruction, because both instructions have been proved with equal authenticity. So long as it is possible for follow both the instruction if will not be permissible to turn away from one of the two. Detailed hadith will be preferred over brief hadith. Whatever is narrated in detailed hadith will be accepted. Because that is established with certainty. Whatever is narrated in detailed hadith will be accepted. Because whatever is established with certainty cannot be neglected for imaginary reasoning.  

Point 4. Mawquf hadiths and Mursal hadiths shall not be regarded as evidence. 

Point 5. It is not permissible to avoid any Quranic verdict or any hadith proven to be authentic in favor of any scholar, even sahabi, even if he is the narrator of the hadith.

Point 6. There is no difference of opinion among this nation (of Islam) that the prophet (pbuh) sent his messengers to kings and rulers. He sent one messenger to each kingdom. He sent single messenger to each town and tribe, e.g. Sana, Hadramaut, Timia, Najran, Bahrain, Amman. So it is proved that narration of a single trustworthy narrator is acceptable. 
 
Point 7. One Quranic verse may abrogate another verse. A hadith may abrogate a Quranic verse or a hadith. 

Point 8. It is not obligatory to follow blindly to any one of the sahabis on account of their status before Allah. 
 

Allah has not ordered to do so. However we must honor them and accept their narration from the Prophet (pbuh). 

Point 9. It is not permissible to declare any verse or hadith to be ‘abrogated’ or to limit its wide meaning or to explain in order to imply an indirect meaning or to declare that the command is not obligatory. To make such comments is unlawful. Because from the very beginning of any command, it’s following remains mandatory unless its abrogation is clearly stated.

Point 10. For accepting any verdict as izma (consensus) it requires to present such irrefutable evidence that it is confirmed that all of the sahabis were aware of the matter and none among them disagreed.

Point 11. If it is proved that any one sahabi contradicted/ opposed others on certain issue then izma (consensus) is not established.

Point 12. It is not permissible to think that all Muslins of a time may agree upon a wrong. Certainly there must be somebody standing on truth.

Point 13. Muslim consensus (izma) is practically impossible after the departure of sahabis. Because, Muslim population increased and they are scattered to the East and the West.  

Point 14. If there is any difference of opinions or any debate on any issue it is mandatory to return to the Quran and Sunnah, not to any other source. It is not permissible to consider customs of people of Madinah or people of any other town as evidence. He who accepts word of any person other than the Prophet goes against order of Allah. Allah ordered to take the Prophet as judge.

Allah says: 

O you who have believed, obey Allah and obey the Messenger and those in authority among you. And if you disagree over anything, refer it to Allah and the Messenger, if you should believe in Allah and the Last Day. That is the best [way] and best in result. (Nisa 4: 59).   

Point 15 It is not halal, in matters of a religious issue, to resort to qiyas (analogical reasoning) and ra’y (personal opinion). 

Because Allah has commanded us to refer all problems to His Book and His messenger whenever a disagreement arises; and whoso refers such a problem to qiyas or talil or ra’y violates Allah’s order. Allah says: 

We have not neglected in the Register a thing. (6:38) 

We have sent down to you the Book as clarification for all things (16:89)

Point 16 The personal acts/practices of the Prophet (pbuh), if not intended to demonstrate orders and prohibition are not compulsory. If those are intended to demonstrate orders and prohibition then those are compulsory. However all acts of the Prophet (pbuh) are good for us to follow.  

Point 17 It is not halal to follow law of the prophets who passed before the Last Prophet (pbuh).

18 It is not halal to follow any dead or living person blindly. Every man must do ijtihad as much as his capacity permits.  

Point 19 Anybody who seeks any religious verdict must try to know Allah’s directive in this respect. If he is totally ignorant then it is obligatory for him that he should ask a scholar who is knowledgeable about the prophet’s knowledge. On having the question answered, he must ask him, “Is this verdict from Allah and His prophet?” If the scholar says, “Yes”, he should do accordingly. And if the scholar says that the verdict is a qiyas or a statement of someone among sahabi, tabiy or faqih; then he should not do accordingly, rather he should ask another scholar.

Point 20 If there are two scholars in an area – one of them expert in the knowledge of hadith and other expert in ra’y and qiyas - then you shall ask the sahibul hadith. It will not be halal to ask the sahibur ra’y.

Point 21 A mujtahid is better than a muqallid, even the mujtahid reaches a wrong verdict and the muqallid reaches the right verdict. 

Point 22 Among several statements on an issue only one statement is correct. 
 

 Point 23 Fear Allah, Fear Allah, O servants of Allah. Heed Allah. Do not be befooled by people of Disbelief and atheists and those who say words without evidence.

Point 24 Be informed that religion of Allah is open. There is no secret (batin) in it. Be aware that the Prophet (pbuh) did not conceal any matter of shariah. Whatever he expressed to his wives, daughters, uncles, cousins or companions, he did not conceal any portion of that knowledge to any black or white man or even a cowboy. Had he concealed any portion of revealed knowledge then he had failed to fulfil his duty of transmitting religion – and whoever says such is a disbeliever. 

Point 25  Follow the Quran and follow whatever has been proven to be authentic through narration of ahlul hadith imams. You will be able to attain satisfaction of your Lord. 

Shah Waliullah Dehlawi (d. 1762 CE / 1176 AH) summarized:  
1. Ahlul-hadith do not accept verdict of any individual of the past i.e. following opinions of somebody without seeking their evidence. 

2. According to their doctrine when the Quran relates clearly on some issue, it is not permissible to avoid the Quran and refer the issue to any other source.

3. If any statement of the Quran is apparently ambiguous the sunnah (of the Prophet pbuh) will be the deciding factor.

4. When the issue is not found in the Quran they take the sunnah. Whether the sunnah is widely circulated or known in a certain town or tribe or even narrated through a single chain of narrators (In all cases ahl-al-hadith accept the hadith if it is authentic).

5. Hadith is acceptable whether it is practiced by sahabi and scholars or not.

6. When hadith is found on any issue no word of any sahabi or opinion of any mujtahid contrary to the hadith will be accepted. 

7. When they search hadith on any issue but do not find any, then they take opinion from any sahabi or tabiy without giving preference of one group to another and one town on other.

8. However, if majority of caliphs and faqihs agree upon some issue then it is preferred.

9. And when there is disagreement among them they prefer the opinion of the person who is more knowledgeable, more opinion and more or the hadith which is widely circulated among them is given preference. 

10.
If there remains different hadith of equal quality (in respect of authenticity) on a certain issue, then it is acknowledged that the issue that has more than one solution. 

11.
If they become unable to find a solution, then they ponder over the Quranic principles and hadith and look for similar instances. They do not form any methodology. Rather they follow what they perceive best and what makes their heart tranquil. 

We believe that Allah is over the skies on the Arsh (Throne)

Allah says: Have ye taken security from Him Who is in the heaven that He  will not cause the earth to swallow you when lo! it is convulsed?

Or have ye taken security from Him Who is in the heaven that He will not let loose on you a hurricane? (67:16-17)

Muawiyah ibn al-Hakam narrated: I had a slavegirl who used to tend my sheep at Uhud and Jawania. "I went to the Messenger of Allah (pbuh) and said, 'Messenger of Allah, a slave girl of mine was tending my sheep. I came to her and one of the sheep was lost. I asked her about it and she said that a wolf had eaten it, so I became angry and I am one of the children of Adam, so I struck her on the face. As it happens, I have to set a slave free, shall I free her?' The Messenger of Allah, questioned her, 'Where is Allah?' She said, 'In heaven.' He said, 'Who am I?' She said, 'You are the Messenger of Allah.' The Messenger of Allah said, 'Free her.' " (Risalah of Shafii, Muatta of Malik, Sahih of Muslim, Sunan of Nasai, Sunan of Abu Dawud)    

Allah will be visible for the believers
on the day of Resurrection.
Allah says: The Day that the shin shall be laid bare and they shall be summoned to bow in adoration but they shall not be able (68:42)  

Narrated Jarir bin Abdullah: We were with the Prophet (pbuh) on a full moon night. He looked at the moon and said, "You will certainly see your Lord as you see this moon, and there will be no trouble in seeing Him. (Al-Bukhari)  

Muhammad (pbuh) is the Last Prophet
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Narrated Umm Kurj Ka’biah, Allah's Messenger (pbuh) said, “Nubuwwah (prophethood) stand terminated after me; mubashshirat is left.” (Daremi, Ibn Majah; sahih)
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Narrated Asma bint Umais: the Prophet said to 'Ali, "Will you not be pleased from this that you are to me like Aaron was to Moses? But there is no prophet after me" (Ahmad; sahih) 

Thawban ibn Kaidad narrated that Allah's Messenger (pbuh) Muhammad said; "There will be 30 dajjals among my Ummah. Each one will claim that he is a prophet; but I am the last of the Prophets and there will be no Prophet after me." (Related by Ahmad ibn Hanbal as a sound hâdith) 
   

All people are questioned at grave

Narrated Al-Bara' bin 'Azib: The Prophet (pbuh) said, "When a faithful believer is made to sit in his grave, then two angels come to him and make him sit up. Then they say, "Who is your Lord?" So he will say, "My Lord is Allah." So they say, "What is your Deen (religion)?' So he will say, "My Deen is Islam." So they say, "Who is this man who was sent amongst you?" So he will say, "He is Allah's Messenger." So they say, "How did you come to know that?" So he will say," I read the Book of Allah, and believed in it and attested to it." So a caller will call from heaven, "Indeed my servant has spoken the truth, so spread a place for him in Paradise, and open a door to Paradise for him." He said, "So some of its fragrance and scent comes to him and his grave is extended as far as the eye can see." When soulof a disbeliever is returned to his body and two angels come and make him sit up. Then they will say to him, "Who is your Lord?" So He will say, "Ah, Ah, I do not know." So they will say to him, "What is your Deen?" SO he will say, "Ah, Ah, I do not know." So they will say to him, "Who is this man who was sent amongst you?" So he will say, "Ah, Ah, I do not know." So a caller will call from heaven, "You have lied so spread a place for him in the Fire, and open a door to the Fire for him." So some of its heat and scorching air comes upon him, and his grave is constricted to the extent that his ribs interlace. (Ahmad, Abu Dawud)
He who commits shirk will remain in the Hell forever

Jabir bin Abdullah narrated: Allah's Messenger (pbuh) said: "Whoever meets Allah (on the Day of Judgement) not having associated anyone with Him (in worship), shall enter Paradise; and whoever meets Him having committed Shirk in any way will enter the Hell-fire."  (Sahih Muslim)    
 Zaid bin Khalid narrated Allah's Messenger (pbuh) led us in the Fair prayer at Hudaibiyah after a rainy night. On completion of the Salat (prayer), he faced the people and said, "Do you know what your Lord has said?" The people replied, "Allah and His Messenger know better." He said, "Allah has said, 'In this morning, some of my slaves remained as true believers and some became disbelievers; whoever said that the rain was due to the blessings and the mercy of Allah is the one who believes in Me and he disbelieves in the star, and whoever said that it rained because of a particular star, is a disbeliever in Me and believer in the star.' "(Al-Bukhari, Muslim, Nasai)

Uqba bin Amer narrated: the Prophet (pbuh) said: "Whoever wears a talisman has committed Shirk (polytheism)." (Ahmad, Hakim ; Sahih) 
   

Abu Hurairah narrated that Allah's Messenger (pbuh) said: "One of you should not say, 'Feed your Lord (Rabbaka), help your lord in performing ablution, but he should say, 'My master (Saiyidi)'. or 'My guardian' (Maulai), and one should not say, 'My slave ('Abdi), or 'My slave girl ('Amati), but he should say 'My lad (Fatai)', 'My lass (Fatati)' and 'My boy (Ghulami)' ". (Muslim) 
   
Salah Timing 

Narrated Abdullah Ibn Abbas:  The messenger of Allah (pbuh) said: Gabriel led me in prayer at the House (i.e. the Ka'bah). He prayed the noon prayer with me when the sun had passed the meridian to the extent of the thong of a sandal; He prayed the afternoon prayer with me when the shadow of everything was as long as itself; He prayed the sunset prayer with me when one who is fasting breaks the fast; He prayed the night prayer with me when the twilight had ended; And he prayed the dawn prayer with me when food and drink become forbidden to one who is keeping the fast. On the following day he prayed the noon prayer with me when his shadow was as long as himself; He prayed the afternoon prayer with me when his shadow was twice as long as himself; He prayed the sunset prayer at the time when one who is fasting breaks the fast; He prayed the night prayer with me when about one-third of the night had passed; And he prayed the dawn prayer with me when there was a fair amount of light. Then turning to me he said: Muhammad, this is the time observed by the prophets before you, and the time is anywhere between two times. Abu Dawud: Hadith No. 393, Guniat Talibeen by Abdul Qadir Jilani)    

Milad is a bidah

Milad (observation of birthday of the prophet) is a widespread bidah practiced by several deviant groups namely Brelwis, and a section of Dewbandis. Milad is certainly a bidah (innovation), because the Prophet, his companions and early Muslims never observed birthday of any prophet. The governor of Irbil (in Iraq) Mujaffar-uddin al-Kukburi first introduced it among ignorant Muslims.

Birthday celebration is mainly a ritual of polytheists. Later some believers in Easaa (pbuh) [Jesus Christ] accepted it. 

Another Bid’ah is using musical instrument
in religious songs

Sufis approve music. They call it samaa, qawali or nasheed. 

The Prophet (pbuh) said, “Soon a faction of my ummah will consider (use and transaction of) free person (as slave), silk, wine and music as halaal. (Fat-hul Bari, vol. 10, p. 51) 

Imām Abu Hanifah (Rh) considered music as makruh. (Talbisu Iblis, Ibn Jawzi, Cairo, p-237)
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Abu Zarr Narrated: The Prophet (pbuh) said, "Speak the Truth even it is bitter. (Ahmad, Ibn Hibban; sahih)  
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�  Allah says: Follow, [O mankind], what has been revealed to you from your Lord and do not follow other than Him any allies. Little do you remember. (Araf: 3) Imām Abu Hanifah (Rh) [d. 150 H] said, “When any narrtion from the Prophet is narrated, it must be accepted lowering the head and eyes. When any narrtion from any companion is narrated, it must be accepted lowering the head and eyes. But then some suggestion comes from Tabiun then we and they are equal to debate. [Fat-hul Mazid, vol. 1, p-374] Imām Ibn Hanbal (Rh) [d. 241 H/855CE] said, “Whoever rejects an authentic hadith of the messenger of Allah is on verge of destruction”. (Manaqib Imām Ahmad, Ibn Jawzi, Beirut, p. 182) Imam Suyuti (Rah) said: “It must be acknowledged that whoever rejects any hadith of the Prophet, be it deed or word, which fulfills condition of authenticity (sihhah) as evidence of shariah, he will become disbeliever and be out of the fold of Islam. His Resurrection will be with Jews or Christians or any other disbelieving groups as Allah wishes. (Miftahul Jannah, Suyuti) 





�  For example, some narrators described the Prophet’s wudu in brief while other narrators described it in detail. 


�  Mawquf hadith is the statement of a companion of the Prophet who did not ascribe it to the Prophet (pbuh). Mursal hadith is a hadith with no companion of the Prophet in the chain of narration. Mawquf hadiths and Mursal hadiths are not condidered as sahih (authentic). The Prophet (pbuh) said, "Beware of supposition, for supposition is the worst of false tales.” (Bukhari, Muslim)     


However Mursal hadith is acceptable to Abu Hanifah. 


�  Sa’eed ibn Musayyib reported that Umar (Ra) used to say that diyat (blood-money) is payable by Aaqilah (tribe or the people nearest to murderer in relation) and a woman has no share in it (inheritance from diyat) till Dahhak ibn Sufyan Kilabi told him that Allah’s Messenger (pbuh) had written to him, “Give share of inheritance to the wife of Ashyam Dababi from his diyat.” [Abu Dawud 2927, Ibn Majah 2642, Ahmed 15736, Nasaii; good chain] So he abandoned his opinion in favor of that and said: "Had we not heard of this, we would have ruled in opposition to it." 


Umar (Rd) did not say, “Oh! This Dahhak ibn Sufyan Kulabi is a man from Najd and has been with the Prophet for very short time. So I shall not accept his statement unless it is supported by any Ansari and Muhazir companion”.


�  Examples: The Quran tells not to eat dead animals. But sunnah allows eating dead sea animals. Quran orders to punish fornicators with 100 lash. Sunnah orders to punish married fornicators with death penalty.


� Taqlīd means to accept scholar’s opinion or ruling without asking evidence and believing that there is sure evidence at the disposal of the scholar referred. There are several verses (ayat) in the Quran that forbid taqlid in matters of religion. Allah says: And when it is said to them, "Come to what Allah has revealed and to the Messenger," they say, "Sufficient for us is that upon which we found our fathers." Even though their fathers knew nothing, nor were they guided? O you who have believed, upon you is [responsibility for] yourselves. (5:104-5) 


And do not pursue that of which you have no knowledge. Indeed, the hearing, the sight and the heart - about all those will be questioned. (17:36) 


Rather, they say, "Indeed, we found our fathers upon a religion, and we are in their footsteps [rightly] guided." And similarly, We did not send before you any warner into a city except that its affluent said, "Indeed, we found our fathers upon a religion, and we are, in their footsteps, following." [Each warner] said, "Even if I brought you better guidance than that [religion] upon which you found your fathers?" They said, "Indeed we, in that with which you were sent, are disbelievers." (43:22-24) 


Sahabis can also make mistakes. Ikrimah said: Heretics were brought before Ali and he burnt them. When Ibn `Abbas was informed about this, he said, “If I were in his place, I would not have burnt them for the Messenger of Allah (pbuh) forbade this saying, “Do not torment with the torment of Allah” and I would have killed them, for the Messenger of Allah (pbuh) said, “Whoever changes his religion, kill him.”" (Bukhari, Nasai)


�  Sahabis must be respected. Rafezis, Nasebis and Shiahs hate some sahabis.  





�  Proponents of taqlid use the phrase “obey those in authority among you” in this verse in support of taqlid. But it is not appropriate. Because obedience to authority or scholars is conditional. When scholars differ on a subject or their mistakes become evident there is no scope to follow their rulings. Also note that the phrase “obey those in authority among you” is in plural from.


�  Qiyās is the process of deductive analogy in which the teachings of the Hadith are compared and contrasted with those of the Qur'an, in order to apply a known injunction (nass) to a new circumstance and create a new injunction. Here the ruling of the Sunnah and the Qur'an may be used as a means to solve or provide a response to a new problem that may arise. Ahmad bin Hanbal (855 CE/241 AH), Dawud al-Zahiri  (d. c. 883 or 884 CE), Ibn Hazm (1064CE/456 AH) and many others rejected the use of analogical reason outright, arguing that to rely on personal opinion in law-making would mean that each individual would ultimately form their own subjective conclusions. Those who resort to qiyas frequently contradict and refute each other. So it is evident that each and every Qiyās is not correct. So qiyās can not be a source.


Islamic legal rulings are based on human well-being, and no one knows human well-being except the One who gave us the sacred law. Therefore, the only way we can know the sacred law is from the revelation. Imam Abu Hanifa and Imam Shafi allowed qiyas only on absence of authentic hadith.  


�  This means: His nafl (optional) prayers are not mandatory for all Muslims.


� Ijtihad (Arabic word meaning "diligence") means “the utmost effort an individual can put forth in an activity.” Allah says: To each of you We prescribed a law and a method. (5:48) So Shariah can be understood and followed by every human being blessed with normal intelligence.


�


Anas narrated, Allah's Messenger (pbuh) said: “Acquiring Knowledge is obligatory for every Muslim.” (Ibn Majah and others; sahih)


� A mujtahid is better than a muqallid, because mujtahid gets one reward for wrong verdict and two rewards for correct verdict. On the other hand a muqallid do not try to engage in study of the Quran and follow what elders said.  


�  It is impossible that in a question of halal and haram a Yes and a No could be equally valid. For example consider the case of marriage of a woman without consent of her legal guardian. Some Hanafi say it is valid, Shafis and Hanbalis say it is illegal and batil. So we have to compare the evidences.


�    Sufis and Shiahs believe in batin (seret) knowledge. Abdul Qadir Jilani (d. 561 H/1166 CE) said:  “It is safe and good to do according to zahiri (outward) meaning of The Quran and sunnah.” (Guniat Talibeen)


�  Ahlul hadith imams are those who followed sunnah, refrained from Bidah (innovation) and called people to follow the Quran and sunnah. Famous Ahlul hadith imams are Imām Abu Hanifa (Rh) [d. 150 H], Imām Shafii (Rh) [d. 204AH/820CE], Imām Malik (Rh) [d. 179 H], Imām Ahmad bin Hanbal (Rh) [d. 241 H/855CE], Imām Bukhari (Rh) [d. 256 H/870 CE], Imām Muslim (Rh) [d. 261 H/ 875 CE], Imām Nasai (Rh) [d. 303 H/915 CE], Abdul Qadir Jilani [d. 561 H/1166 CE], Imām Ibnuj Jawzi (Rh) [d. 597 H/1201CE] et al.


Imām Abu Hanifah (Rh) said, “O Abu Yusuf, Do not write down all you hear from me, because surely I may hold an opinion today and leave it tomorrow, hold another opinion tomorrow and leave it inthe day after. (Tarikh Ibn Muin, Makkah, vol. 6, p-88 also quoted in Hanafi sources) 


Imām Malik (Rh) (d. 179): He said, Verily I am only a man, I make mistakes and I am correct at times; so investigate my opinions thoroughly. Then take whatever agrees with the Book of Allah and the Sunnah, and reject whatever contradicts them. (Ibn Abdil Barr, Jami Bayan Ilm, Cairo, vol 2, p-32)


Imām Shafii (Rh) (d. 204):  He said, He said, “Muslims (of my time) were of unanimous opinion that one who comes across an authentic Sunnah of Messenger of Allah, is not allowed to disregard it in favor of someone else’s opinion”. (Ilam Muuaqieen, Ibn Qayyim, vol. 2, p-361)


Imām Ibn Hanbal (Rh) [d. 241 H/855CE]:  He said, “Do not blindly follow my rulings not rulings of Malik, Shafii, Awzai and Thawri. Take your rulings from the source from where they took”.  (Iqazul Humam, Salih Fullani, p-113) 


Deviant scholars include: Abu Mansur al-Maturidi [d.333 H/945 CE], Ibn Arabi (d. 638 AH /1240 CE), Hares Muhasibi (d.  857 CE), Jalaluddin Rumi (d. 1273 H), Abul-Hasan Shazili (d. 1258 CE), Husain ibn Mansur Hallaj (d.309/ 922 CE) and their adherents. 


�  Narrated Abdullah bin Amr: Allah's Apostle stopped (for a while near the Jimar) at Mina during his last Hajj for the people and they were asking him questions. A man came and said, "I forgot and got my head shaved before slaughtering the sacrificing animal." The Prophet said, "There is no harm, go and do the slaughtering now." Then another person came and said, "I forgot and slaughtered before throwing of the pebbles at the Jamra." The Prophet said, "Do the throw of the pebbles now and there is no harm." The narrator added: So on that day, when the Prophet was asked about anything (as regards the ceremonies of Hajj) performed before or after its due time, his reply was: "Do it (now) and there is no harm." 


�    Imām Abu Hanifa (Rh) said, “He who says that he doesn’t know whether Allah is over heavens or on earth has certainly committed kufr (disbelief). Because Allah says: The Mercy-giving is settled on the Throne (Quran, 20:5) and his throne is over the heavens.” (Sharh Aqidah Tahawiyah, Ibn Abil-Ijj, p- 288) The notorious Sufi Ibn Arabi Tayee (d. Damuscus 638 A.H.) said:"al-`abd-u rabb-un wa-r-rabb-u `abd-un" (the slave is the lord and the lord is the slave)   (Futuhat Makkiyah, Ibn Arabi)   He said, Allah worships me and worship Him. The followers of Bid’ah and shrik regard Ibn Arabi as the greatest ustad (Shaykh-e-Akbar)


�    But in worldly life no prophet could see Allah. 


�   There is a branch of Rafezi shiahs named Uluwiayah (Alawite) – who say that prophethood was for Ali. But Gabriel wronged. 


�  Tamima means those things which are used to get rid of dangers or illness e.g. talisman.


�  Rashid Ahmad Gangohi in one of letters addressed his Shaykh Imdadullah with the salutation, 'O my refuge in both the worlds' (Fazail-e-Sadaqat, Zakariya Saharanpuri, vol.-2, Bangla, p-370).  This idea is actually 'shirk'. How can a man be refuge in Here and hereafter? Allah says: 


 Inna lana lal akhirata wal uola. 


Truly, unto Me belong the Hereafter and the world (Quran, 92:13)  


Allah says:  Yawma laa tamliku nafsul li nafsin shaia


                      Wal amru yawmaizil lillah 


On the day no person will have power for another 


And the Decision that day will be with Allah.  (Quran, 82:19)  


�    Time for Asr Prayer is extended upto sunset. 
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